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He is thus enabled to determine it as eternal and
indivisible " without variableness or shadow of turn-
ing/' as resting ever in its own pure self-identity. But
he cannot stop here; he must go on to deprive it
of all, even ideal, activity. Thus, in the first place,
he excludes from it all discursive thought, all thought
which moves by inference from-one point to another;
for such discourse of reason, he contends, always
involves incompleteness, involves that we pass from
one imperfect notion to another, seeking to complete
our consciousness of the object or to find an ultimate
reason for it. Thus there remains only the possibility
of a pure self-consciousness, such as Aristotle attri-
butes to the divine Being, an intuitive consciousness
which, in one supreme act of vision, sees the whole
as one with itself through all its differences. But
Plotinus declares that even such a consciousness as
this, even pure self-consciousness with its transparent
duality of subject and object, must rest upon a unity
which is above itself. To find the absolute One,
therefore, we must free ourselves from all the condi-
tions of an intelligence which goes out of itself to
any object, even if that object be immediately recog-
nised as identical with itself. The absolute unity,
which is the presupposition of all difference, is, as
Plato had said, " beyond being " and " beyond know-
ledge" ; for even the 'I am* of self-consciousness breaks
away from it.